In the anthropological and sociological writings on Indonesia, there has been a general consensus assigning the responsibility for Islamic reform to the bourgeoisie, especially in the cities. W. F. Wertheim regards the two reformist Mos!em organizations Sarekat Islam and Muhammadijah as displaying many bourgeois traits and in turn being supported by the bourgeoisie.
The people of Batur were born to live off metal. Usually a vil lage founder's (tjakal bakaV) genealogy goes back to a king [radja' ) , but in this hamlet genealogies trace back only to a certain empu (master craftsman). It is said that there were three metal specialists in the kingdom of Madjapahit.
Supadali was a tukang pande (smith), Supadrija an empu, and Supamadurangin a kemasan (goldsmith). The empu Supadrija was a progenitor of Kjai Ageng Bansri or Kjai Ageng Saba (different names for the same legendary figure), who went west to Magetan. A certain Kjai Ageng Serang Kusumo, who also went west with Kjai Ageng Saba, was the one who opened up the territory of Batur.
It is said that Kjai Ageng Serang Kusumo possessed kedjen suvo , a harrow which made the land fertile. If carried around the borders of rice fields, this tool protected the fields from mis fortune. The kedjen itself no longer exists, but from its design the B^itur people have continued to make kedjfen. Starting from the production of kedjfen, they have produced other tools.
The people of Batur regard themselves as tukang, not as prijaji (officials) or wong tani (farmers). An old man who was once the bekel (tax collector) in the hamlet talked about an incident with a sugar factory caused by the Batur people's unwillingness to work for a sugar plantation because they considered themselves not wong tani but tukang. Neither had they any intention of becoming prijaji to serve the Sunanate (kasunanan) or becoming pegawai (government officials).5 6 It is evident that they want neither to dirty their hands with the mud of rice fields, nor to keep their hands completely clean. What they like is the dirt of tapel and having their hands blackened with charcoal. One can often see an entrepreneur, dressed only in short pants, undershirt, and dirty cap, taking turns with his laborers to throw metal pieces into open. The work of these men is that of their old ancestors.
Family and hamlet relationships are very strong. Marriages take place among relatives or in the hamlet.
In addressing each other, the Batur people prefix kinship terms to personal names. But the terms have become confused in the course of time, since the genealogies have become increasingly complicated. Until now there have been only two men married outside the hamlet. One married the daughter of a kjai (local Moslem teacher) of a pondok (traditional Moslem boarding school) in Madiun. They stayed in that pondok. Another man has recently married a merchant's daughter in Solo. They, too, live far from the hamlet. The remainder of those who have gone outside the hamlet, however, are those who married among relatives. There are no out-migrants from the hamlet like those in other villages.
Houses in the hamlet stand packed together, without yards, their walls separated only by alleys. All families and, in fact, the entire hamlet are involved in craftwork or industry. Except for the presence of industry, the characteristics of the hamlet are indeed rural. Although it may sound paradoxical, it can be said that in dustry is the tradition of Batur society. It is not that these entrepreneurs do not know money can be used more efficiently. There was an effort in the hamlet to set up a co-operative, Koperasi Prasodjo, but now it is only a name on a sign. More advanced organizational forms to accumulate capital are unknown. The entrepreneurs are satisfied with the production of unfinished products such as irons without handles, coarse legs for sewing machines, bases for weighing scales, unfinished weaving tools. They could certainly accumulate capital to manufacture complete products, but they do not do so. It seems that their wealth is in the state of being but not in that of besoming. Therefore, their demands constitute a fixed need. They are satisfied with particular levels of production and consumption and feel content when they have attained particular levels of wealth.
Religious Attitudes
Batur has a strong santvi (strict and pious Moslem) culture. In the hamlet there are three prayer houses (langgar) and one 6 6. Sometimes such houses and possessions are used as security for bank loans. In this respect, they have an economic role.
mosque.
A new, larger mosque with a clinic, a kindergarten, and a meeting hall is going to be built in the southern part of the hamlet. The land used to be rice field but has now been bought by the inhabitants of Batur as wakaf (land donated for religious and com munity use). It is 4,555 square meters in size. It is apparent that the hamlet is a center of religious activities from the number of youths and adults who teach recitation of formulae (mengadji), give religious lectures (bertgeramah) and sermons (ohotbah) , and engage in the organization of religious parties. Laborers who commute everyday or stay temporarily to work were at first abangan (syncretic, less orthodox Moslem Javanese), but many of them now have become santri. Those who stay to work temporarily are put up at night at santri employers1 houses or even at prayer houses. Outside the hamlet, Batur youths go to visit religious centers in Benda, Tegalsari, Gebang, Tjetan, Krenekan, and Pondokan.
In the 1955 general elections the hamlet was marked as Masjumi (a political party of reformist Moslems). Now the majority is NU (Nahdatul Ulama, a political party of orthodox Moslems) with a minority belonging to Muhammadijah. Almost all entrepreneurs support NU, whose local executive board members are in fact all entrepreneurs. Formal education, however, is outside the framework of hamlet life and exerts little influence upon it; and it is religious con cerns that are more visible in everyday life. During the fasting month (puasa) there is not a single warung (snack stand) visible in the day time nor young man or adult seen eating on the street. Mosque ajid prayer houses are always filled with people who come to pray together at shalat hours (the five obligatory daily prayers). In the late afternoon people can be heard praying at places of religious services or in their own houses.
Islamic holidays are always accompanied by religious lectures at specified places. Every year a committee is formed to collect the zakat fitrah In addition to barzandji, there is samroh (the singing of Arabic songs) by small children. For adult women, there is jasinan, the reading of the Ja-sin text (Surah 36 from the Kor'an). Religious motifs provide the basis of many activities, as at slawatan, where the singing of prayers is accompanied by the djedor (a metal drum with leather heads on both sides) and the gendjreng (a wooden drum with a leather head on one side). For adult men, there is the gathering of shalawat. Shalawat is a prayer for the Prophet as it is believed that if a person prays once for the Prophet, then the Prophet will pray to God ten times on his behalf.
Shalawat is per formed at the participants' homes in turns or on invitation. Those who take part prepare drinks and small meals when it is their turn, often with especially good food if the prayer has a special purpose.
Shalawat mundjiah, another type of Arabic prayer is locally known as shalawat tundjina, and is read together at a meeting. The number of times it should be read is not set. Since the reading is not a difficult task, the participants usually total around fortyfive people.
Shalawat mundjiah is aimed at preventing oneself from 8. The teaching reads in Arabic: "I 'mal lidunyaka kaannaka ta'isu abada, wa i 'mal liachiratika kaannaka tamutu ghada.M Apparently everybody in the hamlet seems to know the meaning of this teaching. Individually, the Batur inhabitants also repeat shalat sunah (an extra prayer other than the five obligatory prayers), primarily in the evening.
It is said that, according to a certain guru, if an enterprise is established at a place which was previously used for shalat, it will be successful, God willing.
If used for plant ing, the place will be fertile.
In the evening, one can often see a person standing to pray in the middle of a yard. The Batur residents also practice wirid (repetition of the name of God and praise for Him).
There is a particular teacher-disciple (guru-murid) relation ship in the hamlet. The guru is a kjai who has established a religious sect. Many people in the hamlet belong to the sect of Shadhilijah. The guru gives a series of mystical orders (turkun, djalan) If a person is not strong enough to execute the idjazah, then he should return the assignment to the guru, who will then make a different assignment; otherwise the person would feel unbearable internal pressures.
It is sur prising to see many entrepreneurs become obedient disciples of this sect. Some of them who do not feel strong enough to bear the discipline of the sect itself take a somewhat easier course.
Conclusion
The Batur entrepreneurs have already succeeded in obtaining wealth by means of industry; from craftsmen they have become entrepreneurs. Yet there has been no expansion of their occupations into other endeavors.
It is as if their work was accepted as their destiny. They believe that the luck (angsar) of the land of Batur is for the industry of metal casting.
The Batur entrepreneurs are bourgeois but of a rural nature. As entrepreneurs they have wealth and power and have become a local business elite. Yet they do not have a capitalist spirit because of certain socio-cultural factors. Moreover, in contrast to the accepted generalization, these bourgeois are not supporters of reform, but, on the contrary, supporters of orthodoxy.
The fixed-need nature of their material demands is a con sequence of their way of life, one which longs for harmony between worldly and other-worldly life, between this world and the one hereafter. Anybody who visits the hamlet of Batur would certainly attest to its inhabitants' religiosity. They indeed have coarse hands with peaceful faces.
